[ Peter 3

Practical Advice (vv.8-12)

Community Spirit (v.8)
VERSE 8 To sum up (To0 6¢ térog [conj./coord., de, then, now, +def.art.w/acc.nt.s., telos,
“to sum up”; the clause is adverbial]), all of you be harmonious (mavrtec OuoGpoveg
[adj.voc.m.p., pas, all; “all of you”, + adj.n.m.p., opodpwv, homophron, of one mind; 1X]),
sympathetic (ouunabeic [adj.n.m.p., ovunadng, sumpathes, sympathetic, sharing the same
feeling; 1X]), brotherly (@iuiaderidor [adj.n.m.p., dLraderdog, philadelphos, loving one’s
brother; 1X]), kindhearted (elomiayyvor [adj.n.m.p., ebomiayyvoc, eusplagchos,
tenderhearted, kind; 2X: Eph.4:32]), and humble in spirit (tamewodpovec [adj.n.m.p.,

TameLvodpwy, tapeinophron, humble-minded; 1X);

ANALYSIS: VERSE 8

1. Having dealt with specific groups within the community of faith, the selective section breaks
off (it will be resumed at 4:7-11 and 5:1-5) with some general admonition for the community
at large in regards to (a) its internal life and (b) the response of believers to pagan
antagonism.

2. The parallelism with Christ’s recorded sayings (esp. Mt.5:5-7,43-48; Lk.6:27ff) and the close
correspondences with the hortatory passages in Paul’s letters (Rom.12:9-19; Eph.4:1-3; 31ff;
Col.3:12-15; 1Thess.5:13-22) suggest that this section was developed upon traditional
teaching material within the early church.

3. So far as (a) is concerned, the proper attitude of Christians towards one another is sketched in
five adjectives (imperatival).

4. Peter’s expression 10 t€do¢ (“To sum up”) is similar to Paul’s 0 Aoumov (e.g., Phil.3:1; 4:8;
2Thess.3:1), but with a stronger note of finality.

5. Peter is obviously not concluding the epistle, but a specific set of exhortations.

6. The five adjectives are imperatival in the same way that participles have functioned as
imperatives in 2:18-3:7 (note the return to participles in v.9).

7. First, they are to be “all (pas) of one mind” (the NAS translation “be harmonious” is not
definitive enough).

8. Here is an example where the KJV and NKJ are superior, translating the hapax ouddpwv
(homophron) “all of you be of one mind”.

9. That divisions of outlook and opinion are natural enough in a heterogeneous group of
converts is natural enough; they should be kept to a minimum.

10. Paul uses almost identical language when exhorting his readers to “be like-minded”
(Rom.15:5; Phil.2:2).

11. Harmony in belief (“unity of the faith”, Eph.4:13; cp. 4:3) and practice is essential to the
health of the local church.

12. Diversity produces division and violates the unity and harmony of Scripture.

13. The Godhead is unified; so should His people be in doctrine and practice.
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[ Peter 3

Like-mindedness/unity/harmony was characteristic of the primitive church (Acts.4:32).

Unity is essential to the success of any organization or enterprise.

Effective leadership is a key to unity.

Also, there must be a strong majority who will follow the leader(s).

Each individual must fall in line with the doctrine taught.

The Corinthian church was beset with division and dissension, having rejected in part the
leadership of Paul (1Cor.11:18).

Paul called them to unity (1Cor.1:10).

Unity in truth is prized by God (Ps.133:1).

Jesus prayed for unity among His future followers (Jn.17:23).

Paul urged believers to “preserve the unity of the Spirit in the bond of peace” (Eph.4:3).
Unity results where believers are properly taught over time (Eph.4:12,13).

The opposite is where believers are subject to a plethora of viewpoints (cf. Eph.4:14).

The Christian virtues (brought about by true adjustment to the indwelling HS) of love and
peace are indispensable adjuncts to sound teaching (Eph.4:3; Col.3:14).

Apart from the truth there is no unity, certainly not unity that is in sponsored by God
(Eph.4:15).

. Unity is especially beneficial in a hostile environment.
29.

The common spiritual bond is the accurate teaching of the WOG and the response of +vol.
(cf. 2Jn.1ff and 3Jn.).

Those who walk away from the teaching “were not of us” (1Jn.2:19).

Next, they are to be “sympathetic” (cuumadng, sumpathes; again, the only N.T. occurrence).
This denotes compassion for the distressed (cf. the cognate verb ovumabéw, sumpatheo, to
feel sympathy with; Heb.4:15; 10:34).

The second adjectival imperative is summed up in Paul’s admonition in 1Cor.12:26: “And if
one member suffers, all the members suffer with it; if one member is honored, all the
members rejoice with it”.

The adjective refers to the sharing of the whole range of emotions and sentiments when a
fellow member of the Royal Family is suffering for the truth.

The third adjective occurs nowhere else in the N.T., but the noun ¢Lraderdia (philadelphia,
brotherly love) occurs 6X (in 1:22 and Rom.12:10; 1Thess.4:9; Heb.13:1; 2Pet.1:7; cp. 2:17,
“love the brotherhood”).

The word group ordinarily referred to affection among natural siblings.

Among Christians it came to be used of love for fellow believers.

First Thessalonians 4:9 in particular indicates that this ideal (based on Jesus’ remembered
commands to “love one another”) was from the beginning a conspicuous part of Christian
ethical instruction to new converts.

Paul had “no need to write” to the Thessalonians about philadelphia because they were
already “taught of God” to practice it.

This love is the product of the FHS and as such is a mental attitude expressing itself in any
number of ways.

This love knits believers together in a common cause (Col.2:2).

The fourth adjective, “kindhearted” (ebomiayyvoc, eusplagchnos), occurs here and in
Eph.4:32, where it refers to an attitude of believers toward one another.

The adjective is derived from splagchna, which originally denoted the internal organs
(kidney, liver, intestines, etc.; cf. Acts.1:18).
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[ Peter 3

In later Greek these organs were seen as the seat of emotions (feelings and affections).

And it (splagchna) was so used in the LXX and the N.T. (Lk.1:78; 2Cor.6:12; 7:15; Phil.1:8;
2:1; Col.3:12; Phm.1:7,12,20; 1Jn.3:17).

The verb splagchnizomai is frequently used in the synoptic gospels of being deeply moved or
touched by someone’s plight (Mt.9:36; 14:14; 15:32; 18:27; 20:34; Mk.1:41; 6:34; 8:2; 9:22;
Lk.7:13; 10:33; 15:20).

The intestines were considered in ancient literature (like the heart is today) as the seat of the
emotions.

The translation “tenderhearted” closely approaches the meaning of this word.

The fifth and final adjective “humble in spirit” (tameLvddpwy, tapeinophron, humble-minded)
occurs only here in the N.T.

This word denoted a vice in Greek literature (“mean-spirited” or “base”), but in Biblical
literature has become a virtue (cp. Prov.29:23 of LXX)!

The cognate adjective tamewvog (fapeinos, lowly; poor; downcast) occurs 10X (Mt.11:29;
Lk.1:52; Rom.12:16; 2Cor.7:6; 10:1; Jam.1:9; 4:6; 1Pet.5:5).

The verb tamewow (tapeinoo, to be humble; humiliate; level; live in humble circumstances)
occurs 14X (Mt.18:4; 23:12; Lk.3:5; 14:11; 18:14; 2Cor.11:7; 12:21; Phil.2:8; 4:12;
Jam.4:10; 1Pet.5:8).

And the noun tamewvodpooivn (tapeinophrosune, humility) occurs 7X (Acts.20:19; Eph.4:2;
Phil.2:3; Col.2:18; 2:23; 3:12; 1Pet.5:5).

In the present context it has to do with our willingness to associate with one another after the
spirit of Rom.12:16.

In other words, we do not hold ourselves aloof from those who are brought low by
circumstances.

Treatment of Enemies (vv.9-12)

VERSE 9 not returning evil for evil @n dmodidovteg kakov avtl kakod [neg.

+
pres.actptn.m.p., &uodldwuL, apodidomi, repay + adj.acc.nts., kakos, evil +
+

prep.w/adj.gen.nt.s., kakos]), or insult for insult @ Aowdoplav vt Aoiwdopleg [conj., or,

acc.fs., howdople, loidoria, insult, curse, slander, + prep.w/gen.fs., loidoria]), but giving a

blessing instead (tolvavtiov 8¢ edloyodvtec [conj., de, + pres.act.pt. {imper.} n.m.p.,

eVAoYew, eulogeo, bless, + compound of def.art. + adj.acc.nt.s., tounantion, on the contrary]);

for you were called for the very purpose (6tL €i¢ todto €ékAndnte [conj./subord., for, +

prep./result + adj./demon.acc.nt.s., houtos, “this very purpose”, + aor.pass.ind.2.p., kaleo,

call]) that you might inherit a blessing (lve. ebloylav kAnpovounonte [conj./result +

acc.f.s., eulogia, blessing, + aor.act.subj.2.p., kAnpovouéw, kleronomeo, inherit]).

ANALYSIS: VERSE 9

1.

So much for the spirit that should pervade the community of positive volition.
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The next instructions, though not necessarily in their context, define the reaction Peter
desires of his audience in the face of hostile treatment from the outside.

Peter again employs the participial imperative, as seen in the verbs “not returning” and
“giving a blessing”.

The whole expression “not returning evil for evil” agrees word for word with Rom.12:17,
except un in the place of undevi (cp. Rom.12:14; 1Cor.4:12,13; 1Thess.5:15).

Though Peter (like Paul) may still have in mind relationships among believers and incidents
that could occur among them, he now concentrates more (again, like Paul) on encounters
with outsiders.

With Peter the concern shifts to conflicts with those that slander and persecute believers (cf.
2:12,15).

Both Peter and Paul are presenting ideal conduct for persecuted Christians which drew its
inspiration from the teachings of Christ (e.g., Mt.5:38-48; Lk.6:27fY).

The core of Jesus’ teaching on non-retaliation is reflected in these rather terse phrases.

The O.T. fully recognizes (e.g., Deut.32:35a) that vengeance belongs to God, and
discourages the practice of getting even (e.g., Lev.19:18; Prov.20:22; 24:29).

The current expression “don’t get mad, get even” is at total odds with Scripture.

The phrase “or insult for insult” gives a specific and common example of the general
statement “evil for evil”.

A large percentage of the direct flack that these Christians took was in the form of hateful
and derogatory invective.

The noun “insult” (Aotopie) occurs only here (2X) and in 1Tim.5:14.

The verb Aoidopéw (loidoreo, insult) is used in a context of nonretaliation, both by Paul
(referring to himself) in 1Cor.4:12 and by Peter (referring to Jesus) in 1Pet.2:23 (cf. Jn.9:28;
Acts.23:4).

Peter displays an apparent fondness for a diverse vocabulary in describing the sins of the
tongue (e.g., kataduréw, katalaleo, “accuse” in 2:12 and 3:16; cf. 2:1; émnpealw, epereazo,
“denounce” in 3:16; BAaopnuéw, blasphemeo, “blaspheme” in 4:4,14b; oveldilw, oneidizo,
“ridicule” in 4:14).

The correspondence in vocabulary between this verse and 2:23 strongly reinforces the
example of Christ under attack in 2:21-25.

The rehearsal of Christ’s behavior in 2:23,24 was implicitly an appeal to the recipients of this
letter to conduct themselves in much the same manner.

Now the appeal is made explicit.

Nonretaliation becomes the centerpiece of social duty as well as the centerpiece of the ethical
teaching of the entire epistle (the theme, if you will).

The positive side of the appeal (“but giving a blessing instead”) is not to Christ’s behavior,
for He was silent in the face of insults, but to His teaching (e.g., Lk.6:28a).

Christians should not necessarily remain silent in all circumstances in which they are accused
or slandered, but should instead ‘“bless” their enemies with words of kindness (cf.
Rom.12:14; 1Cor.4:12).

Christ’s silence is perhaps an appropriate model for Christian wives in specific domestic
situations, but as a rule believers should be ready to speak at the prompting of God the HS.
“Blessing” is what describes the character of their speech.

To “bless” in Greek literature is, first of all, to “speak well” of someone.

The distinctly religious use of the term comes in the LXX and the N.T.
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[ Peter 3

Either meaning could fit the context here, but the following words, “so that you might inherit
a blessing”, favor the latter (pt. 25 versus pt. 24).

To “bless” someone is to extend to that person the prospect of salvation, or the favor of God.
It corresponds to praying for someone (cf. Lk.6:28b; Mt.5:44), except that the words are
directed to the person or persons who are engaged in verbal abuse rather than to God.

The implied hope of the Christian under attack is that those who now insult us will “glorify
God in the day of visitation” (2:12).

“Blessing” is simply part of the priestly duties whereby Christians “proclaim the excellencies
of Him who called you...” (2:9b).

The phrase “for this very purpose you were called” looks backward (as in 2:21, where slaves
were to “do good’ even in the face of undeserved suffering).

In other words, a part of our calling is that we function as ambassadors for Christ, meaning
that we should do everything we can to positively influence our fellow man to come to faith.
This includes the avoidance of speech designed to alienate our detractors (however true our
retaliatory retorts may be).

The basis for our goodwill towards men, even when they treat us badly, is the mercy we
ourselves have received.

Christians are called to holy conduct (1Pet.1:15), which includes the avoidance of all forms
of revenge tactics.

Our motivation is reconciliation, not alienation.

Our speech can be true but still fall within the category of an “insult”, and therefore
constitutes “evil for evil”.

Our enemies should go away from the encounter with the clear impression that we care for
them in spite of their hatred for us, no matter what they do with it.

God will bring vengeance upon all who remain unrepentant.

This is what it means to “bless” the object of your abuse.

In the final clause (result) Peter holds out the prospect of Ph3 reward for those who act in
accordance with this modus operandi.

To paraphrase, “Bless your insulters (for you were called to bless them) so that you might
secure a blessing”.

This follows the pattern of other formulas like: “...forgive, and you will be forgiven; give,
and it will be given to you in return”; similarly here, the thought is, “Bless, and you will be
blessed”.

The inevitable outcome of this application under duress is eternal reward, as seen in the
words “inherit a blessing.”

It is, of course, a reference to SG3.

Jesus taught us that all forms of persecution are potential opportunities to accumulate SG3
(cf. Mt.5:11,12; cp. 5:46; Lk.6:22,23; cp. 6:35).

For “inherit a blessing”, compare Heb.12:17, where the expression has its original sense of
an heir appropriating his father’s blessing.

In that instance Esau lacked faith, and as a result was excluded from the family (and eternal)
inheritance.

But we are of “those who through faith...are inheriting the promises” (Heb.6:12).

3
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Scriptural Appeal (vv.10-12)

VERSE 10 For, "LET HIM WHO MEANS TO LOVE LIFE (© yip 8éiwv (onv dayomav
[conj. + def.art.w/pres.act.pt.n.m.s., thelo, desire, wish, “means”, + pres.act.infin., agapao,
love, + acc.fs., zoe, life]) AND SEE GOOD DAYS (kai ide€lv mMuépac ayabog [conmj. +
aor.act.infin., opaw, see; experience, + adj.acc.f.p., agathos, good, + acc.f.p., hemera, day])
REFRAIN HIS TONGUE FROM EVIL (movoatw vy yAQoowy &m0 KokoD
[aor.act.imper.3.p.s., Tabw, pauo, stop, keep from, + def.art.w/accfs., glossa, tongue, +
prep.w/adj.gen.nt.s., kakos, evil) AND HIS LIPS FROM SPEAKING GUILE (kel yeiAn tod
un AeAfjoar &0Aov [conj. + acc.ntp., xellog, cheilos, lip; shore {of the sea} + neg. +
aor.act.infin., laleo, speak + acc.m.s., dolos, deceit]).

VERSE 11 "AND LET HIM TURN AWAY FROM EVIL AND DO GOOD (ékkALvatw &€
amo kokoD kel ToLnootw &yabov [comj. de, and, + aor.act.imper.3.p.s., ékkAilvw, ekklino, turn
away, + prep.w/adj.nts., kakos, evil, + conj., kai, + aor.actimper.3p.s, poieo, do, +
adj.acc.nt.s., agathos, good]); LET HIM SEEK PEACE AND PURSUE IT (nmoatw
elpvny kol dLwlatw adtv [aor.act.imper.3p.s, zeteo, seek, + acc.fs., eirene, peace, + conj. +
aor.act.imper.3p.s., 5Lk, dioko, pursue; persecute, + pro.acc.f's., autos]).

VERSE 12 FOR THE EYES OF THE LORD ARE UPON THE RIGHTEOUS (6t
0dOaAlolL kuplov €ml Sikalovg [conj./subord. + n.m.p., ophthalmos, eye, + gen.m.s., kurios, +
prep.w/acc.m.p., dikaios, righteous]), AND HIS EARS ATTEND TO THEIR PRAYER (kal
dte adtod €ig dénow adtdv [conj. + n.nt.p., otos, ear, + pro.gen.m.s., autos + prep. { “attend”’}
w/acc.fs., dénovrg, deesis, petition, + pro.gen.m.p., autos]), BUT THE FACE OF THE LORD
IS AGAINST THOSE WHO DO EVIL (mpéowmov &¢ kuptlov éml morodvtag Kok [conj. +
n.nt.s., prosopon, face, + gen.m.s., kurios, lord, + prep. {“against”} w/pres.act.pt.acc.m.p.,

poieo, do, + adj.acc.nt.p., kakos, evil])."
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ANALYSIS: VERSES 10-12
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To clinch Peter’s appeal for nonretaliation, he inserts these verses from the O.T.

The citation from Ps.34:12-16 (the LXX of 33:13-17) is woven into the argument without
formal introduction, linked only to what precedes by “for” (yap).

Peter abandons the LXX’s rhetorical question, “Who is the man who desires life” (Ps.34:12
[Ps.33:13]), possibly because he will use a rhetorical question of his own in v.13 to introduce
his further application of the citation.

The result of this change is that the five imperatives (aor.imper.2.p.s.) of vv.13,14 (vv.14,15)
of the psalm are changed in the N.T. to the third person singular (aorist imperatives of
“refrain”, “turn away”, “do”, “seek”, and “pursue”).

Psalm 34 arose out of David’s experience when he was delivered from Abimelech, king of
the Philistines, as the psalm’s title indicates.

In this celebration of Yahweh’s goodness (cf. v.8) he calls upon mankind (“children” in v.11)
to turn to his God and see (“taste” and “see” of v.8) if Yahweh isn’t all that the psalmist
exalts Him to be.

David makes a universal appeal as a timeless teacher of eternal truths that will bring the truly
“good life” to any person who will listen to his wisdom (cf. v.11).

He describes his instruction as “the fear of the LORD”, which is used as a synonym for BD.
In v.12 of Ps.34 David holds out the prospect of the guaranteed “good life” to each and every
person who will implement his teaching.

The words “the one who means (literally, ‘desires’) to love life” refers to temporal life.

And the phrase “and see good days” refers to the balance of anyone’s life on earth.

Most people love life and want to see good days, but the fly in the ointment is their ISTA.
The misery that plagues mankind is the result of negative volition and involvement with the
STA.

David holds forth an absolutely ironclad formula for the good life and the experience of
seeing good days.

What he is holding forth is Ph2 blessing under the grace of God.

For the Asian Christians the key to Ph2 blessing in the midst of enemies is strict adherence to
BD.

The first imperative (“refrain”) directs our attention to avoidance of the sins of the tongue.
Evil speech covers a broad gamut of expression, which is sponsored by the mental attitude
(OSN).

The tongue/mouth/lips express what is in the soul.

Evil speech takes many forms.

Evil is all that is outside the directive will of God or the +R of God.

It includes the articulation of ideological evil (false doctrine; hence, blasphemy) as well as
moral depravity (lying, maligning, cursing, boasting, flattery, etc.).

The heart is the sewer (Mk.7:21-23), and the mouth is the open sewer.

Evil men are characterized by evil communication (Prov.6:12; 8:13; 10:6,14,31,32; 11:9,11;
12:6; 15:2,14,28; 18:6,7; 19:28; 22:14; 24:7; 26:7,28).

The quote moves from the general to the specific in the mention of “guile”, or “deceit”.
Deceitful speech is used to cover evil plans (Prov.12:20; 10:6).

Deceit hides the true motivations of the heart (Prov.26:24).

The person who guards his mouth from evil communication avoids much misery
(Prov.21:23).
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If you are involved in deceitful activity, stop it now (Prov.30:32)!

In the face of persecution the readers are to resist the temptation to engage in verbal
retaliation and deceit (based on fear and desire for self-preservation) to make their situation
easier.

In His ordeal Jesus Christ avoided all manner of sins of the tongue (cf. 1Pet.2:22,23).

The tongue of man articulates all manner of evil and is arguably the most destructive force
for evil on the planet (Jam.3:6).

Mature believers are characterized by the relative absence of sins of the tongue (Jam.3:2).
The disciple Nathanael was praised by Jesus for his honesty (Jn.1:47).

Adjusted teachers of BD are characterized by the absence of this sin in their content
(1Thess.2:3).

We are to lay this sin aside (RB; cf. 1Pet.2:1).

The imperative “refrain” means to “stop” (bridle, in James) the various STA verbal
expressions that undermine “the good life”.

The second imperative (“turn away”) deals with overt involvement with “evil”.

“Evil” refers to all moral and ideological evil.

It is not good enough to be morally upright; one must come to an understanding of the
spiritual verities that enable one to make the adjustments to God.

Spiritual evil is sponsored by Satan (Jn.8:44), and truth is from the mouth of God
(Prov.8:7,8).

Hence, among his titles is the designation “the evil one”.

There is hope and forgiveness for anyone who “turns away from evil”.

We call this repentance.

Speech and actions are inseparable and that is why the two are mentioned in this order.

The third imperative (“do good”) is the implementation of the divine imperatives that stand
in opposition to the practice of evil.

These Christians had to focus special emphasis on the directive will of God in the face of
slander and persecution (cf. 1Pet.2:12; 3:13).

The fourth and fifth imperatives (“seek peace and pursue it”) are essential to the well-being
of the local churches, as well as providing an effective witness to the outside.

“Peace” with everyone (Rom.12:18; Heb.12:14), and with fellow believers in particular
(1Thess.5:13b; 2Cor.13:11) is a major directive of N.T. (as well as O.T.) ethics (cf. Mt.5:9;
Mk.9:50b).

This means that they were to render good for evil.

The major thrust of this letter is to instruct Christians on how to deal with undeserved
suffering from the source of people.

This challenge is always before us.

Verse 12 exactly reproduces the text of Ps.34 (Ps.33 of the LXX).

It sets forth the antithesis between those who do good and those who do evil.

“The eyes of the Lord” is an anthropomorphism for Omniscience.

“His ears” likewise refer to divine Omniscience.

This second line provides comfort and reassurance.

God’s “ears” are constantly attentive to the “prayers” of “the righteous” when they are the
objects of cosmic hatred.
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The noun “prayers” (8énoig, deesis, 18X: Lk.1:13; 2:37; 5:33; Rom.10:1; 2Cor.1:11; 9:14;
Eph.6:18; Phil.1:4,19; 4:6; 1Tim.2:1; 5:5; 2Tim.1:3; Heb.5:7; Jam.5:16; 1Pet.3:12) has the
connotation of “to beg”.

It is an intensive word and therefore is suited to prayer when under duress.

The third line, as applied to the recipients, constitutes a warning.

If they engage in evil as a reaction to their difficulties (either retaliation or compromise), then
God will turn His “face against” them.

The affirmation, as recorded in Ps.34, has application to all “who do evil”.

“The face of the LORD” refers to the totality of His essence.

Eventually His displeasure will express itself in judgment (temporal and eternal).

While they can be assured that their enemies will be held accountable, so they must take this
as a warning against any evil they may engage in.

The final line of the O.T. citation, “to cut off the memory of them from the earth”, is omitted
here; it would be out of place, as this is applied to potential Christian intemperate reaction to
persecution.

It goes well with the evil practiced by unbelievers, but not believers, so it is omitted here.
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